Introduction
Scholars have predominantly focused on the usage of 'brothers' or 'brother' in light of the GrecoRoman epistolary conventions and cultural milieus.
1 They conclude that, through sibling language, Paul intends to enrich group solidarity, to emphasise the emotional attachment between fellow believers and also to exhort fellow believers to respect one another in a mutually supportive way (e.g. Horrell 2001:309; Schäfer 1989:321) . 2 In this context, sibling language in Paul's letters implicitly expresses an in-group identity of the believers in Christian groups distinguishing them from outsiders (Trebilco 2012:67; cf. Meeks 1983:85; Harland 2005:491 ).
Yet, whereas sociological explorations of Paul's sibling language in the context of the Greco-Roman background are beneficial, detailed research on sibling language has yet to be made in the context of its Jewish usage and, particularly, Jewish epistolary forms of address, except for Taatz and Doering. 3 Aasgaard writes, 'this [Jewish] background probably does not tell us much about … the semantic contents of the metaphor ' (2004:115) , and maintains that the evidence supporting a Jewish origin is limited (2004:116) . Can we then understand Paul's intention in using sibling language in the context of its Jewish usage? What were the social functions of sibling language in Jewish society? Doering (2012:396-397) observes ethnic dimensions of sibling language in ancient Jewish letters and concludes that sibling language was applied to 'people belonging to the same ethnic group.' However, he does not develop this aspect further in his monograph. So, it is still unclear whether Jews used sibling language to their Gentile letter recipients in their letters. Did Jews address their Gentile letter recipients as brothers in ancient Jewish letters? If Jews avoided addressing their Gentile recipients using sibling language, what did this mean? In this context, further research into the meaning of sibling language within the background of Jewish literature and correspondence is justified.
Ethnic implications of sibling language in the Old Testament and Jewish literature
In the Old Testament (OT) and Jewish literature, ‫ָאח‬ or ἀδελφός [brother] can be defined at least in three senses. Firstly, ‫ָאח‬ (and ἀδελφός) essentially refers to a physical brother. 4 Secondly, ‫ָאח‬ and 1.Malherbe writes, 'Pagans as well as Jews described members of various conventicles and associations as brothers, and we do not know what Paul's source was for his usage ' (1995:122) . On the other hand, P.A. Harland highlights fictive kinship language in cultic, occupation, ethnic, gymnastic and civic associations in the Greco-Roman world (2005:491-513 ). Aasgaard also focuses on the GrecoRoman and sociological implications of Paul's sibling language cf. Arzt-Grabner 2002:202) .
2.In Greco-Roman papyri, sibling terms were also frequently employed. In this vein, Montevecci argues that ἀδελφοί was widely used for a variety of applications denoting physical brothers as well as honourable colleagues in the Hellenistic world, particularly in the Eastern world (Montevecchi 1957:57-58; cf. Schelkle 1954:635) .
3. Doering (2012) ; Taatz (1991) . Irene Taatz investigates the purposes of ancient Jewish letters, and analyses Semitic epistolary formulae in Jewish letters. Taatz does not agree with a scholarly tendency to consider Paul's letters in terms of Greco-Roman private letters. Taatz's work has some pertinent points to this study; however, she does not explore ethnic dimensions of sibling language in light of Jewish epistolary tradition. 4, 16, 20, 27; 13:1; 24:3, 5; 25:1, 6; Liber antiquitatum Biblicarum 8:10; 12:1; 32:1; 37:1, 4; 44:5; 59:3; 4 Maccabees 8:3, 5, 19; 10:2; 11:20; 17. ἀδελφός are also utilised when referring to a neighbour or a close friend. For example, in Joseph and 77:5, 12, 17; 78:2, 3, 5; 80:4; 82:2; 84:8; 85:7; Liber antiquitatum Biblicarum 22:6; 27:12, 14; 46:1, 2; 56:1; Judith 8:14; 8:22; Tobit 1:3, 16; 2:2; [4] [5] [6] [7] [8] [9] [10] [11] [12] [13] 5:6; [5] [6] [7] [8] [9] [10] [11] [12] [13] [14] 6:7, 11, 14, 16; 9; 7:11; 9:2; 10:13; 11:8; 14:4; 14:7;  Israelites believed that they belonged to one family 6 (the family of Abraham or the family of God), 7 and also envisaged that they had a fictive sibling relationship with other Jews. However, Jews excluded Gentiles from this fictive brotherly bond. For instance, in Deuteronomy 17 it is written:
[Y]ou may indeed set over you a king whom the LORD your God will choose. One of your own community you may set as king over you; you are not permitted to put a foreigner ‫י(‬ ‫ְרִ‬ ‫ָב‬ ‫)נ‬ over you, who is not your own brother ‫ּֽוא(‬ ‫ה‬ ‫יָך‬ ֖ ‫.) ֹלא-ָאחִ‬ (v. 5) In this verse, a brother in the sense of a fellow Israelite is clearly distinct from a foreigner, who is not 'your own brother'. Deuteronomy 15 says:
[E]very creditor shall remit the claim that is held against a neighbor, not exacting it of a neighbor who is a brother, because the LORD's remission has been proclaimed. Of a foreigner you may exact it, but you must remit your claim on whatever any member of your community owes you. (vv. 2-3) It is allowed to 'remit the claim' against a foreigner, but not against a brother. So, 'a brother' is distinct from a foreigner and may signify shared nationality or heritage which in the context a foreigner does not share. 8 Deuteronomy 24:14 also juxtaposes a brother and an alien as distinct concepts: 'You shall not withhold the wages of poor and needy labourers, whether a brother or aliens who reside in your land in one of your towns' (see also Dt 23:20-21). In 1 Maccabees 2 it says:
And all said to their neighbours: 'If we all do as our brothers (οἱ ἀδελφοὶ ἡμῶν) have done and refuse to fight with Gentiles for our lives and for our ordinances, they will quickly destroy us from the earth. (v. 40) 'Our brothers' refers to fellow Israelites, and we find also a clear distinction between brothers and Gentiles in this verse. These uses of 'brother', therefore, suggest that 'brother' refers to a kinsman in Israel's symbolic family based on shared ancestry or ethnicity. This usage is widespread in the OT and Jewish literature.
9 Jews did not regard Gentiles as their brothers. So, metaphorical sibling terminology was used by Levenson also notes, 'to be a Jew means to be a member of a natural family, the people Israel, the descendants of Abraham, Isaac, and Jacob' (Levenson 2006:22; cf. Neusner 1989:112-144; Lassen 1992) . Smith argues that the concept of the divine family in the OT is rooted in West Semitic societal concepts (2001:54-66) . However, a similar idea concerning the ethnic extended family also existed in Ancient Greece. For example, Aristotle says that if some people are offspring of a common ancestor, it means that they are in a sort of fraternal relationship, in Aristotle, Ethica Nicomachea 8.12.4. So, the notion of the ethnic extended family was arguably widespread in the Mediterranean world.
7.For example, in Pirke Aboth II, 2, 19, 23, the disciples of Abraham are the heirs and Israel are the sons of God. 15:2-3 (1994:35) . As for Leviticus 25:47-51. Van Houten also notes, 'it is made clear that the alien is a nonIsraelite. "One of your brothers" is set over against the temporary resident and the alien. This is exclusive language, and draws the line between insiders and outsiders quite distinctly' (Van Houten 1991:129).
8.L. Perlitt also points out this contrast in Deuteronomy
9.For example, Leviticus 19:17; 25:25, 35, 39; 25: 46 (see the expression, 'your brother, the sons of Israel'); Numbers 16:10; 18:2; 18:6; 20:3; 25:6; Deuteronomy 1:16, 28; 3:18, 20; 17:20; 18:15, 18; 20:8; Jews in order to distinguish themselves from Gentiles who are not their brothers.
In ancient Jewish inscriptions, sibling terms do at times refer to biological brothers and sisters. 10 However, figurative usage of sibling language is also found in some Jewish inscriptions. For example, in the Corpus inscriptionum judaicarum ii no. 1489 (=Alexandria Museum No. 20905; 1st century BC or AD), Theon, son of Paos is described as having 'loved my brothers and was a friend to all the citizens.' Here, 'brothers' may refer to the Israelite community (Horbury & Noy 1992:192, 195) . This figurative sibling expression leads us to conclude that Jews in Alexandria described one another as brothers. Therefore, Jews were described as being brothers of fellow Jews in Jewish literature.
It should also be noted that Jews are not only 'described,' but also 'addressed' as brothers by fellow Jews. Within Jewish literature, In 2 Maccabees 1:1, Jews in Palestine address Jews in Egypt as 'brothers', and this indicates that sibling language connotes the same ethnic origin, not a regional meaning such as fellow countrymen (see also Tob 1:16). Sibling address forms in the vocative case are also found in 2 Baruch 80:1; 82:1; Liber antiquitatum Biblicarum 22:3; 26:5; Judith 7:29-30; 8:24; 14:1; Tobit 5:11-12, which evoke the vocative formulae 'brothers' and 'brother' in ancient Jewish letters.
11 These vocative sibling addresses clearly denote that sibling language was used strictly within Jews.
In addition, the following features should also be considered. Each tribe in Israel also addresses members of other tribes as brothers as in Judges 1:
Judah said to his brother Simeon, 'come up with me into the territory allotted to me, that we may fight against the Canaanites; then I too will go with you into the territory allotted to you.' So Simeon went with him. (v. 3) 12 Exceptionally, Edomites are collectively described as Israel's brother in Numbers 20:14 and Deuteronomy 2:4, 8 (cf. Dt 23:7). However, Edom and Israel share a historical and tribal background in that Edom and Jacob were brothers, and this may be the reason why Edomites are called Israel's brothers (Carmichael 1974:176) . Some scholars also argue that the brotherly relationship between Israel and Edom reflects some historical treaty made between the two nations (Mayes 1979: 317 Finally, were proselytes addressed as brother(s) by Jews? Proselytism to a certain extent denotes the universality of the Jewish religion. Converting to Judaism required three essential components: (1) 'practice of the Jewish laws'; (2) 'exclusive devotion to the god of the Jews'; and (3) 'integration into the Jewish community' (Cohen 1989:26) . From the perspectives of outsiders, converting to Judaism could be understood as the act of becoming a Jew, but in the eyes of Jews, those Gentiles who converted to Judaism were not viewed as being Jewish. There is no evidence that 'proselytes achieved real equality with the native born' (Cohen 1989:29 
Analysis of forms of address in ancient Jewish letters General forms of address in ancient Jewish letters
This section will explore forms of address in Jewish letters from the 6th century BC to 2nd century AD written in Aramaic, Hebrew and Greek. In the case of Aramaic letters, there are seven general forms of initial address ( 42, 127a, 135, 142, 144, 201, 240, 431, 441, 481a, 482, 486a, 493, 518c, 1488, 1489, 1507, 1516 . These papyri were written from the Ptolemaic period to the Byzantine period. In Corpus papyrorum judaicorum (CPJ) 436, (2nd century AD), Aline, a non-Jew, addresses her husband, Apollonios (non-Jew) as her brother, and it may imply a brother-sister marriage. ' The brothers … in captivity' refers to Baruch's fellow Jews.
In a Hebrew letter (P.Yadin 49; 1st century AD), a sibling term is mentioned in the body of the letter, and 'your brother' probably refers to fellow Israelites or to the community members (Yadin 1961:36-51 25.E. Dickey argues that the usage of sibling terms in Greco-Roman letters does not necessarily imply intimacy or affection between the letter writers and the letter recipients, and that sometimes 'brother' was used for those whom the letter writer did not know (Dickey 2004:155-156; cf. Harland 2005:491-513 However, kinship language including sibling language was rarely used to express the relationship between Jewish letter writers and Gentile recipients. In the Greco-Roman world and the ancient Near East, sibling terms were widely used to address recipients who were not in biological blood relationships with the writer (Fitzmyer 1974:211-213) . However, uses of sibling language toward non-Jewish recipients by Jewish letter writers are something of a rarity in ancient Jewish letters.
One exception is found in the diplomatic letters written by Jonathan, high priest to the Spartan king preserved in 1 Maccabees 12 and Josephus, Antiquitates judaicae, 13.266.
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The Gentile allies of Israel are addressed as brothers of the Jews, and so Aasgaard claims that it indicates 'usage which oversteps purely ethnic boundaries ' (2004:113) . However, it should be noted that the Spartans are addressed not only as 27.In Papyri from Magdola (P.Magd.) 3, three Jewish farmers address Ptolemy as 'king' using his name. brothers, but also as the family of Abraham in 1 Maccabees 12:11 and 21. Accordingly, 'brothers' also refers to members of the family of Abraham in this case, and the use of sibling language signals that sibling forms of address were used by Jews within the family of Abraham. As Doering observes, '[t] his fictive kinship between the Judaeans and Spartans is based on an earlier letter from the Spartan king Areios to the high priest Onias' (Doering 2012:142) . Further, the authenticity of the letters has been disputed (Gruen 1998:258-259) , and as Bremmer (2010:56) notes, it is implausible that 'real diplomatic contacts' between Jews and Spartans took place during the Maccabean and Hasmonean era. These letters may reflect intra-disputes between the Hellenised Jews and those who strictly observed the Law in the Maccabean and Hasmonean period. Therefore, it is doubtful that, by those who strictly adhered to the Law, Gentiles were viewed as being in a fictive kinship relationship (cf. Klauck 2006:241) . We find some parallels between Galatians 3-4 and the letters to the Spartans, and these parallels will be considered in the following part.
In brief, we can understand two clear points through these epistolary phenomena. Firstly, whilst Gentile recipients were addressed in various ways by Jewish letter writers, they were rarely designated as 'brothers' in early Jewish correspondence. Secondly, although sibling terms were used to denote a sense of intimacy and closeness, non-Jewish recipients were rarely designated as 'brother[s]' in ancient Jewish letters. Therefore, we conclude that Jewish letter writers must have refrained from designating their non-Jewish recipients as 'brother(s)', insofar as their recipients were not proselytes who observed the Law and sought to live like Jews. Thus, Jews in antiquity used sibling terms strictly within Jewish groups and those who were integrated into Jewish society as proselytes.
Ethnic aspects of sibling language in Paul's Letters
Paul figuratively uses 'brother(s)' approximately 112 times in the undisputed Pauline letters (Horrell 2001:299 (Fulton 2011:174) . If so, it seems that, through using sibling language to cosenders, Paul sought to show a close relationship between himself and those who were well known to the community. Sosthenes (1 Cor 1:2) was the official of the synagogue (Ac 18:18), and well known to the Corinthian saints. So perhaps, through using sibling language, Paul wanted to show that he had a partnership with the co-sender who was close to the letter recipients, and to imply that his message was endorsed by the co-senders. In other cases of the undisputed Pauline letters, Paul does not employ sibling language in letter openings. Perhaps, the absence of sibling language to address his recipients may reflect the quasi official feature of Paul's letters (Doering 2012:394-399 ).
However, we should note that Paul frequently uses sibling language in the vocative case to his letter recipients (most Gentile Christians) in the letter body and the letter closing (e.g. Rm 7:1, 4; 8:12; 10:1; 11:25; 12:1; 15:14, 30; 16:17; 1 Cor 1:10, 11, 26; 2:1; 3:1; 4:6; 7:24; 7:29; 10:1; 11:33; 12:1; 14:6, 20, 26, 39; 15:1, 50, 58; 16:15; 2 Cor 1:8; 8:1; 13:11; Gl 1:11; 3:15; 4:12, 28, 31; 5:11, 13; 6:1, 18; Phlp 3:1, 13 In 1 Corinthians 8:6, God is described as the believers' father and in 1 Corinthians 8:12-13, the believers are presented as brothers to one another:
[Y]et for us there is one God, the Father, from whom are all things and for whom we exist, and one Lord, Jesus Christ, through whom are all things and through whom we exist. (1 Cor 8:6) and Thus, sinning against your brother and wounding their conscience when it is weak, you sin against Christ. Therefore, if food is a cause of my brother's falling, I will never eat meat, lest I cause my brother to fall. (1) (2) (3) (4) (5) (6) (7) (8) (9) (10) (11) (12) (13) It is implied in 1 Corinthians 10:1 that brothers are the offspring of 'our fathers' (Israel in Exodus): 'I want you to know, brothers that our fathers were all under the cloud, and all passed through the sea.'
Romans 9-11 and Romans 14-15 highly probably reflect intra-conflicts between Jewish and Gentile Christians in Rome (Moxnes 1980:78) , and that 'the weak' in faith in Romans 14 refers to Jewish Christians who observed the Jewish cultic laws in the Roman church (Lampe 2003:72-73; Oakes 2009:76 (Kim 2014:133-143) . Joint inheritance was practiced between brothers in Greco-Roman society (Bannon 1997:13 This sibling relationship is defined 'according to the flesh (κατὰ σάρκα)'. In Romans 4:1, Abraham is presented as our father according to the flesh (κατὰ σάρκα), which denotes the ethnic origin of Jews. Thus, 'κατὰ σάρκα' in Romans 9:3 stresses the shared ethnicity and ancestry between Paul and the Jews, and it reveals that Paul follows Jewish usage of sibling language.
Allusions to Jewish usage of ἀδελφός appear in Galatians. In Galatians 3:7, men of faith are the sons of Abraham and they are also brothers in Galatians 3:14. In Galatians 4:28, Paul says, 'Now you yourself, brothers, are children of the promise, like Isaac' (ὑμεῖς δέ, ἀδελφοί, κατὰ Ἰσαὰκ ἐπαγγελίας τέκνα ἐστέ). ὑμεῖς in the emphatic position (you yourself) stresses that the Gentile believers in Galatia are the children of the promise, and that they belong to the family of God according to the promise. So, 'you, brothers' is implicitly linked with the ethnic and religious concept of sibling language. In Galatians 4:31, Paul again writes, 'So then, brothers, we are children, not of the slave but of the free woman', and this also connotes that the 'brothers' do not only refer to friends, neighbours or fellow believers. That is, 'brothers' are children and sons of God, and all the Gentile believers are members of the reconstituted family of God as brothers. We should note that Gentile believers are designated as members of the family of Abraham in Galatians 3 (cf. Rm 4), and this designation is clearly paralleled with the Spartans who were integrated into the family of Abraham as 'brothers' in 1 Maccabees 12:1 and Josephus Antiquitates judaicae 13.266. Therefore, the use of sibling language in Galatians 3-4, 1 Maccabees 12:1 and Josephus Antiquitates judaicae 13.266 signals that the fictive kinship language is used when referring to the same ethnic group.
It is, therefore, highly probable that Paul adopted the Jewish usage of sibling language. Nonetheless, Paul did not hesitate to designate his Gentile recipients as brothers. In other words, Paul's uses of sibling language signal that Paul thought that his non-Jewish recipients were true members of God's family. Paul's sibling terms suggest the Gentile believers' full membership of the familia Dei. Therefore, ἀδελφοί in Paul's letters denotes that the membership of the family of Abraham extends to Gentiles.
Conclusion
Ancient Jews did not address Gentiles as their brother(s), but Paul did entitle his letter recipients as 'brothers'. It should also be recognised that Paul's sibling language is related to its Jewish usage which is concerned with shared ethnicity. That is, Jewish letter writers rarely addressed their non-Jewish recipients as brothers. It is unlikely that Paul employed sibling language without being aware of its common Jewish usage. Therefore we can develop the conclusions of this article as follows:
1. Ascribing the title of brother to Gentile believers denotes that membership of the family of Abraham crossed ethnic boundaries. Scholars suggest that 'brothers' was gender-inclusive language, but few consider that it was Gentile-inclusive language. In other words, Paul's sibling language implies that Jewish and Gentile Christians alike are members of God's reconstituted family. 2. It is highly probable that Paul freely used sibling language when addressing his Gentile believers, because Paul understood the status of the Gentile believers as being that of the Jewish proselytes who were addressed by Jewish correspondents using sibling language. Consequently, designating Gentile believers as brothers is a key component of Paul's strategy to incorporate the Gentile believers into the family of Abraham.
